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Chapter 4

A Prophetic Anthology Rather than a Book of the 
Twelve

Tchavdar S. Hadjiev

1	 The Nature of the Unity of the Twelve

Over the last twenty years, or so, there has been an explosion of studies on the 
“Book of the Twelve.” All of them presuppose that the Twelve somehow consti-
tute a unified literary work. The nature of that unity, however, is not simple and 
straightforward, and has been conceived in different ways.

Petersen rejects the term “book” with reference to the Minor Prophets, and 
prefers to speak of a “thematized anthology.”1 Beck has sought to clarify the 
concept by comparing the Twelve with early Greek anthologies. Such a col-
lection presupposes previously independent texts brought together and or-
dered according to certain principles. As an anthology, the Twelve possess a 
double character. On the one hand, they can be read as a single composition; 
on the other hand, they can be approached as discrete, independent works.2 
Guillaume suggests that the anthology was compiled in Alexandria at the time 
of the translation of the Minor Prophets into Greek.3

Others argue that the Twelve developed right from the start as a single lit-
erary work.4 Coggins finds it “quite difficult to imagine that twelve separate 
scrolls, each maintaining an independent existence, were in place as a neces-
sary preliminary stage in the gathering together of the scroll of the Twelve,” 
and speculates that the superscriptions, which identify the individual pro-
phetic figures, might be the result of later developments.5 In general, scholars 
are prepared to recognize the existence of various “literary precursors” to the 
Twelve, to use Nogalski’s phrase, but these are still regarded as sources contrib-
uting to the growth of a single composition which needs to be considered in its 
totality in order to be properly understood.

1 	�Petersen, “Book,” 10.
2 	�Beck, “Dodekapropheton,” 558–581; idem, Tag, 318–323; cf. Sweeney, “Concerns,” 32.
3 	�Guillaume, “Reconsideration,” 10–12.
4 	�Nogalski, Precursors; idem, Processes; Schart, Entstehung; Bosshard-Nepustil, Rezeptionen; 

Wöhrle, Sammlungen; idem, Abschluss.
5 	�Coggins, “Prophets,” 63.
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91A Prophetic Anthology

The picture looks different if one chooses to view the Minor Prophets 
through literary or canonical spectacles. According to House, “centuries ago 
the ancient community of faith joined these works and thereafter considered 
them one work. This canonical action merits analysis. It must also be noted 
that the existence of the book in its final form warrants literary analysis.”6 On 
this basis, House proceeds to analyze the Twelve as a book with its own genre 
(written prophecy), tripartite structure (sin—punishment—restoration), and 
U-shaped comic plot.7 Conrad, more recently, argues for a “reader oriented po-
sition from which the formation of the prophetic books is viewed from the 
perspective of the text’s reception.”8 The Twelve are to be seen as a canonical 
composition and their meaning emerges from the reader’s interaction with the 
canonical text, quite apart from any intentionality, which may or may not have 
been a factor in the work of the various editors responsible for the production 
of the texts.9

This study will focus on the historical question whether the Twelve were 
intended to be read as a single literary composition by the people responsible 
for their creation. Such a position has major interpretative consequences for 
historically oriented exegesis. An affirmative answer implies that the individ-
ual prophetic books cannot legitimately be read in isolation. They need to be 
seen in the light of the whole, and their themes, motifs, imagery, and teach-
ing should be related to all the other Minor Prophets in order to be properly  
understood.10 The hermeneutical stakes are quite high.

2	 External Evidence for the Unity of the Twelve

It is widely held that the earliest Hebrew and Greek manuscripts of the Minor 
Prophets, dating from mid-second century bce to the first century ce, demon-
strate that already at that time the Twelve were written on a single scroll and 
presumably regarded as somehow comprising a single work.11 Ben Sira 49:10 

6 		� House, Unity, 69.
7 		� According to House, Unity, 114, 119–123, a “comic” plot is one where the main protago-

nist defeats all obstacles and rises victorious at the end. The plot of the Twelve, in his 
view, is comic because of its hopeful outlook: in the end salvation triumphs over sin and 
judgment.

8 		� Conrad, “Twelve,” 90.
9 		� Conrad, “Twelve,” 91, 93; Scoralick, “Case,” 36.
10 	� Redditt, “Production,” 33; Rendtorff, “Book,” 77–78. For specific examples, see Schart, 

“Section,” 139–147.
11 	� Fuller, “Form,” 86–101; idem, “Text,” 82–88; Watson, Paul, 81–87; Brooke, “Twelve,” 20–27.
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(190 bce) arguably reflects an early understanding of the Twelve as a collec-
tion with a unified message of salvation and hope.12 This unity is implied by 
Josephus’s claim that Jewish Scripture consists of twenty-two books, thirteen 
of which cover the time from the death of Moses to the reign of Artaxerxes 
(Against Apion I.8), and by the twenty-four books mentioned in 4 Ezra 14:45. The 
Lives of the Prophets places the Twelve together, after Isaiah, Jeremiah, Ezekiel, 
and Daniel, and before the prophets from Samuel, Kings, and Chronicles.

This evidence plays a crucial role in the discussion about the nature of the 
unity of the Twelve, and its importance can hardly be overestimated. In the 
absence of any explicit indicators that the Twelve ought to be read together, it 
provides justification to investigate the literary and theological links between 
the Minor Prophets with the presupposition that the corpus forms a unity.13 
Schart puts it this way: “One should … start with the assumption that the Book 
of the Twelve is a unit; the assumption should only be relinquished if the op-
posite can be demonstrated.”14 If, however, this presupposition is discarded, 
there is less of a reason to maintain that the occasional verbal and thematic 
links between the prophetic books are intentional, rather than accidental (see 
below 4.3).

There are two sets of problems with the external evidence for the unity of 
the Twelve. First, such evidence does not help us in any way resolve the issue 
about the precise nature of that unity. Ben Sira’s mention of the “Twelve” tells 
us that by the second century bce there were people who thought of the Minor 
Prophets as a single collection. It does not tell us whether that collection was 
the result of previous deliberate redactional work weaving the preexisting tra-
ditions into a new composition, or the result of a canonical decision which at 
some late stage brought together the originally independent prophetic books 
into an anthology-type collection. In other words, the fact that by the second 
and first century bce the Minor Prophets were regarded by some as constitut-
ing a unity does not answer the all important question whether their unity 
was primary, or whether it was secondarily imposed. If anything, recent stud-
ies tip the balance in favor of the second option, since Qumran manuscripts do 
not necessarily contain all twelve books on a single scroll. In some cases indi-
vidual books or smaller collections were probably transmitted independently.15 
The fluid order of the Twelve may be another indication that the books were 
brought together only after their completion (see below 4.1).

12 	� Jones, Formation, 8–9; Schart, Entstehung, 4. Contrast Ben Zvi, “Twelve Prophetic Books,” 
130 n. 18.

13 	� Nogalski, Precursors, 2–3; Schart, Entstehung, 1–6; Shepherd, “Analysis,” 184.
14 	� Schart, “Reconstructing,” 36.
15 	� Guillaume, “Reconsideration,” 2–5; Pajunen and von Weissenberg, “Malachi,” 734–735, 

750. See also Brooke, “Twelve,” 33–34.
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Second, it is not at all clear that the decision to place the Twelve on a single 
scroll had any hermeneutical consequences for readers in the beginning of the 
Common Era. There is little evidence to suggest that the Twelve were read as 
a distinct, unified composition.16 As Barton has cogently argued, during that 
period belief in the divine character of prophetic oracles diverted attention 
away from their immediate literary context. The prophetic book “was not seen 
as a work with its own internal integrity, but as a more or less arbitrary length 
cut from a longer roll, the seamless fabric of the oracles of God.”17

At Qumran, prophetic oracles are treated by the sectarian commentators 
as “disembodied words of God,” whose meaning is to be sought in relation to 
the past, present and future of the sect.18 The New Testament exhibits a simi-
lar lack of concern for the boundaries and individuality of the books of the 
Minor Prophets.19 “The book of the prophets” mentioned in Acts 7:42 (quoting 
Amos 5:26), far from being a reference to the “book of the twelve prophets,” 
illustrates well the haziness with which the prophetic corpus as a whole is re-
garded. Since the chief characteristic of the prophetic word is its divine nature, 
oracles from different books can be freely combined and interpreted in light 
of each other. In Acts 15:16–18, “the words of the prophets,” which presumably 
come from the “book of the prophets” of Acts 7:42, consist of another quotation 
from Amos (9:11–12), framed with phrases from Jer 12:15 (LXX) and Isa 45:21. In 
CD VII:14–20, the same two passages from Amos (5:26–27 and 9:11) are linked 
together and interpreted with the help of Num 24:17, whilst 4QFlor (4Q174) 
connects Amos 9:11 with 2 Sam 7:11–14. Whenever the prophetic books were 
considered as parts of a larger whole, that whole was not just the Book of the 
Twelve, but the prophetic corpus as a whole, and even the whole of Scripture.

3	 Isaiah and the Twelve

Another argument put forward for the unity of the Twelve is their putative 
similarity to the book of Isaiah.20 Both are post-exilic works that incorpo-
rate oracles of doom and salvation from various historical periods, and both 

16 	� Watson, Paul, 87–88; Ham, “Prophets,” 56. Contrast Shepherd, Twelve, 11, 49, passim, and 
Brooke, “Twelve,” 36–42, who concludes (p. 42): “there seems to have been a coherent 
and integrated reading strategy for the Twelve” at Qumran. However, see the criticism of 
Vielhauer, “Hosea,” 70 n. 70.

17 	� Barton, Oracles, 150; see also Jones, Formation, 9–10.
18 	� Leonhardt-Balzer, “Prophets,” 25.
19 	� Utzschneider, “Bones,” 282, 291.
20 	� Collins, Mantle, 65; Coggins, “Prophets,” 64–66.
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structure their material chronologically.21 The first major section is dedicated 
to the Assyrian period (Isa 6–39 // Hosea–Zephaniah); the second major sec-
tion is dedicated to the Persian (Isa 40–66 // Haggai–Malachi).22 The books of 
Obadiah, Nahum, and Jonah, together with Joel 4; Amos 1–2, and Zeph 2, are 
oracles against the nations (OAN) that function in the same way as Isa 13–23.23 
Bosshard-Nepustil has argued in detail that the redactions of the Twelve were 
influenced by the book of Isaiah, with Joel, Habakkuk, and Zephaniah inserted 
and edited to correspond to Isa 13; 21:1–10, and 22:1–14 respectively.24

The chronological breadth and order of the material provides a clear parallel 
between the two collections, but it is difficult to gauge the extent to which this 
is indicative of intentional editorial design. As far as the Twelve are concerned, 
this might just be the most commonsense approach according to which the 
collectors of the anthology chose to order the available books (see 4.1 below).

At the same time, there are at least two major differences between Isaiah and 
the Twelve that are suggestive of the different nature of the two works. The first 
has to do with the way in which the OAN are treated. In Isaiah, and in the other 
two Major Prophets, the OAN are grouped together and usually positioned in 
the middle. Even when they are moved from the middle (Jer LXX) to the end 
of the book (Jer MT), the unity of the block is not compromised. This situation 
differs markedly from the Twelve where the OAN are scattered throughout the 
anthology, sometimes as independent books (Obadiah, Nahum), and some-
times only as (integral) parts of individual books (Amos 1–2; Zeph 2).

A second, even more important, difference relates to the fact that all the 
material in the book of Isaiah is attributed to a single prophet. Even though 
Isaiah contains a number of superscriptions, they all either explicitly men-
tion the prophet (Isa 1:1; 2:1; 13:1; cf. Hab 1:1; 3:1), or assume that Isaiah is the 
recipient of the revelation (Isa 6:1; 14:28; 15:1 etc.). The consistently preserved 
anonymity of the authors/redactors who stand behind chs. 40–66 (and signifi-
cant amounts of material in chs. 1–39 as well) invites the reader to regard the 
whole of Isaiah as coming from the prophet identified in the superscriptions 
and the stories (chs. 7–8; 36–39), even though he is not explicitly mentioned 
beyond chapter 39. By contrast, the superscriptions of the Minor Prophets at-
tribute the oracles to twelve different individuals from different historical pe-
riods. This creates an initial impression that we are faced with separate literary 
works, and on the surface of the text there is nothing to contradict explicitly 

21 	� Bosshard-Nepustil, Rezeptionen, 7–8.
22 	� Conrad, “Isaiah,” 6–8; LeCureux, Unity, 43–52.
23 	� Collins, Mantle, 73.
24 	� Bosshard-Nepustil, Rezeptionen, 337–359, 393–407, passim.

Tchavdar S. Hadjiev - 9789004424326
Downloaded from Brill.com08/02/2023 03:35:38PM

via China Evangelical Graduate School of Theology



95A Prophetic Anthology

this impression.25 One has to wonder why the redactors of the Twelve resorted 
to all sorts of (sometimes difficult to detect) complex redactional interven-
tions, instead of inserting at the very beginning of the collection something 
like: “the word of the Lord which came to his servants the twelve prophets, 
who prophesied concerning Israel and Judah.” The figure of Isaiah brings cohe-
sion to a book which contains much diverse material. The figures of the twelve 
prophets serve the opposite end as they strengthen the impression of disunity.

4	 Internal Coherence and the Unity of the Twelve

4.1	 An Overall Structure?
As Schart rightly points out, the unity of the Twelve is suggested by the number 
of books included in the collection. “Twelve” symbolizes completeness, corre-
sponds to the traditional number of the tribes of Israel, and testifies to a degree 
of intentionality on the part of the scribes who brought the Minor Prophets 
together.26 However, beyond this precise number, little else indicates the pres-
ence of intentional design. There is, for example, no discernable structural pat-
tern that unifies the material. House’s tripartite structure, mentioned above, is 
arbitrarily imposed upon the text, and has won little approval.27

The absence of structure is underscored by the fluidity of the order in the 
first half of the collection where the MT arrangement (Hosea, Joel, Amos, 
Obadiah, Jonah, Micah) differs from the LXX (Hosea, Amos, Micah, Joel, 
Obadiah, Jonah).28 As Barton has sought to demonstrate, in the early stages of 
the formation of the canon the order books were placed in had no interpreta-
tive significance and was most likely due to chance.29 The same is probably 
true also for the arrangement of the Twelve. This theory explains why their 
order was not firmly fixed in the early period. The differing sequences imply 
that the Minor Prophets were seen as discrete, independent compositions.30 
The only discernable principle of their organization is the desire to arrange 

25 	� Ben Zvi, “Twelve Prophetic Books,” 137, 151–153; idem, “Hypothesis,” 72–77; Cuffey, 
“Remnant,” 200–202; Hadjiev, Composition, 8–9; Vielhauer, “Hosea,” 55–56.

26 	� Schart, Entstehung, 5–6.
27 	� Nogalski, Precursors, 10–12; Schart, “Reconstructing,” 38–39.
28 	� Nogalski, Precursors, 2; Schart, “Reconstructing,” 37–38; Wöhrle, Sammlungen, 448–449, 

believe that the MT order is primary. Sweeney, “Sequence,” 56–64; idem, “Place,” 152–
154, has argued the LXX represents a more logical, earlier arrangement (see also Jones, 
Formation, 191–229). On the possible Malachi–Jonah sequence in 4Q76 see Fuller, “Text,” 
83–84; Guillaume, “Malachi-Jonah”; Pajunen and von Weissenberg, “Malachi,” 736–749.

29 	� Barton, Oracles, 82–91.
30 	� Sweeney, “Concerns,” 31–32.
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scripts in broadly chronological sequence. The books whose place in the col-
lection varies (Joel and Obadiah) are the books that do not contain any infor-
mation on dating in their superscriptions and hence their various positions do 
not disturb the chronological order.31 This fluid order governed by chronologi-
cal principles is what one would expect from an anthology, with preexisting 
texts placed alongside each other.

Sometimes scholars have looked at the beginning and end of the anthology 
in the hope of discerning how the final editors may have tried to tie their work 
together.32 Collins suggests that the beginning and the end are connected by 
their use of marital metaphors (Hos 2:16–22; Mal 2:13–16).33 Watts further notes 
the important role that the motif of Yhwh’s love (אהב) for Israel (Hos 3:1; 9:15; 
11:1, 4; 14:5 and Mal 1:2) plays.34 Bowman and LeCureux stress the prominence 
of the idea of “return” in Hosea/Joel and Zechariah/Malachi.35

The beginning and the end of the Twelve, however, are so different that the 
connections can only be coincidental. In Hosea, Yhwh’s love for Israel is ex-
pressed in the restoration of his relationship with his people and requires in 
response the abandonment of all other “lovers.” In Malachi, Yhwh’s love is 
demonstrated in the destruction of Esau, and demands appropriate dedica-
tion to the temple cult. Hosea uses the concept of marriage metaphorically 
to describe Israel’s relationship to Yhwh, Malachi speaks of literal marriage 
and divorce.36 Hosea’s metaphor of Israel as the unfaithful wife and Yhwh as 
a cheated husband, although prevalent in Jeremiah and Ezekiel, is not picked 
up anywhere else in the Twelve. In fact, Hosea is so different to the rest of the 
Minor Prophets that it functions neither as an introduction to the Twelve, 
nor as part of a frame of the Twelve.37 A synchronic reading that assumes the 
unity of the anthology will be able to capitalize on some recurring themes and 
motifs at the beginning and the end of the collection, but they are not strong 
enough to prove intentional editorial design.

31 	� Jonah is a special case. It does not fit so neatly in a chronological scheme, but does not 
radically disrupt it either.

32 	� For an attempt to situate historically these editors see Leuchter, “Look,” 249–265.
33 	� Collins, Mantle, 66, 81.
34 	� Watts, “Frame,” 209–217.
35 	� Bowman, “Twelve,” 54–59; LeCureux, Unity, 22–23, passim.
36 	� Admittedly this is disputed and the passage is quite difficult, but see Hugenberger, 

Marriage, 27–47.
37 	� The problems Hosea’s distinctiveness creates for any “Book of the Twelve” hypothesis 

are implicitly acknowledged by Wöhrle’s ingenious idea that Hosea was separated from 
the corpus early on and integrated back only at the very end of the process; Wöhrle, 
Sammlungen, 450–453; idem, Abschluss, 429–437. See also Vielhauer, “Hosea.”

Tchavdar S. Hadjiev - 9789004424326
Downloaded from Brill.com08/02/2023 03:35:38PM

via China Evangelical Graduate School of Theology



97A Prophetic Anthology

4.2	 A Unifying Theme?
The “day of Yhwh” is often seen as one of the most characteristic themes of 
the Book of the Twelve,38 and it may potentially serve to unify it. The phrase יום 
 is attested sixteen times in the Hebrew Bible, thirteen of which are found יהוה
in the Minor Prophets (Joel 1:15; 2:1, 11; 3:4; 4:14; Amos 5:18(2×), 20; Obad 15; 
Zeph 1:7, 14 (2×); Mal 3:23; the other three are Isa 13:6, 9 and Ezek 13:5). A num-
ber of those passages exhibit verbal similarities that may be suggestive of some 
literary connections and common editorial strategy (“day of darkness and 
gloom, day of clouds and thick darkness” Zeph 1:15; Joel 2:2; “the day of the  
Lord is near” Joel 1:15, 2:1, 4:14; Obad 15; Zeph 1:7, 14; “the great and terrible  
day of the Lord” Joel 3:4; Mal 3:23; cf. Joel 2:11). There are also few variations 
of the phrase that can quite legitimately be included as “day of Yhwh” texts 
(Zeph 1:8, 18; 2:2, 3; Zech 14:1).39

However, whilst the “day of Yhwh” plays a very important role in some 
books (notably Joel and Zephaniah), it does not feature at all in others (Hosea, 
Jonah, Micah, Nahum, Habakkuk, Haggai),40 and so is not pervasive enough 
to tie the corpus together. Nogalski seeks to mitigate this problem by arguing 
that the “day of Yhwh” theme should not be confined only to texts where the 
precise phrase occurs. All passages that use the word “day” and refer to some 
form of divine intervention in the past or in the future, to bless or to punish, 
either his people or the nations, should be recognized as “day of Yhwh” texts.41

Whilst this suggestion allows Nogalski to include a lot more material from 
the Twelve in his discussion, this is done at the cost of sacrificing the char-
acteristic specificity of the chosen theme. All prophetic books at one point 
or another talk about Yhwh’s intervention to punish or to bless his chosen 
people and their enemies in the past or in the future. To define the “day of 
Yhwh” theme so broadly is to render it useless as a unifying thread, and even 
then there are still pockets that remain out of its reach. There are still no “day 
of Yhwh” texts in the book of Jonah.

Many of the “day” phrases in the Twelve do not give any indication as to 
having been originally intended to point to the “day of Yhwh” concept. For 
example, the “day of distress” in Nah 1:7 (also Hab 3:16) could be read as a 
reference to the “day of Yhwh,” if one decides to interpret it in the light of 
Obad 12, 14 and Zeph 1:15. However, taken on its own and in its immediate  

38 	� Rendtorff, “Book,” 75–87; Petersen, “Book,” 9–10; Schart, Entstehung, 279–282.
39 	� For details see Beck, Tag, 43–44.
40 	� See the helpful table in Beck, Tag, 44–45.
41 	� Nogalski, “Day(s),” 193–199; see already Rendtorff, “Book,” 86, and the criticism of Beck, 

Tag, 27–28.
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literary context in the book of Nahum the “day of distress” simply means a 
“time of trouble.” In Nahum it refers to the “day of Yhwh” no more than the 
same phrase does in Ps 20:2; 50:15; Jer 16:9. If a prior decision is taken to read 
the Twelve as a single whole, an added meaning may be perceived in this and 
other mentions of various “days” that originally had nothing to do with the 
“day of Yhwh.” Such a synchronic interpretative strategy can produce new, 
stimulating readings, but it tells us nothing about the origins of the corpus and 
the intentions of its editors.42

4.3	 Coherence of Style?
Investigation of recurring features of style that serve to connect the various 
prophetic books has been at the forefront of efforts to demonstrate the coher-
ence and unity of the Book of the Twelve. Critics have argued that catchwords 
and redactional insertions link the Minor Prophets, and invite the reader to 
interpret the individual books in conjunction with one another.43

A good place to test such claims is the book of Joel, since according to many 
Joel was especially composed for its current literary position between Amos 
and Hosea,44 and played an important role in the development of the Twelve. 
Nogalski links the very creation of the Book of the Twelve with a “Joel-related 
layer” that incorporated the various literary precursors into a single work.45 
Schart postulates a Joel-Obadja-Korpus which comes at a relatively late stage.46 
Bosshard-Nepustil proposes an exilic redactional layer, influenced by his 
Assur/Babel redaction of Isaiah, in which Joel, Habakkuk, and Zephaniah were 
inserted together.47 Wöhrle argues that Joel displaced Hosea at the beginning 
of the Four-prophets book and then played an important role in subsequent 
redactions.48

However, the suggestion that Joel was somehow written with the Book of 
the Twelve in mind is not very convincing. Joel’s language possesses a distinc-
tiveness that is most easily explained by postulating independent evolution of 
the scroll. Its style is marked by characteristic expressions like: “grain offering 
and drink offering” (ונסך  is used in the נסך the only time ;2:14 ;13 ,1:9) (מנחה 
Twelve); “ministers (משׁרתי) of Yhwh/the altar/my God” (1:9, 13; 2:17; the only 

42 	� Beck, Tag, 69.
43 	� Nogalski, “Intertextuality,” 103.
44 	� Schneider, Unity, 80–89; Nogalski, “Joel,” 94–109; Seitz, Joel, 39, 55–57.
45 	� Nogalski, Processes, 275–278.
46 	� Schart, Entstehung, 261–282.
47 	� Bosshard-Nepustil, Rezeptionen, 283–297, 337–359.
48 	� Wöhrle, Sammlungen, 436–453.
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time שׁרת is used in the Twelve);49 the unusual use of the verb “to cut” (כרת) 
with objects like “wine” (1:5), “offerings” (1:9), and “food” (1:16) to express the 
idea of famine and depravation; 50;(2:22 ;20 ,1:19) נאות )ה(מדבר “herds of cattle” 
.(4:18 ;1:20) (אפיקי) ”watercourses of“ ;(1:18) (עדרי בקר)

It is striking that Joel does not habitually allude to the imagery and the 
vocabulary that are characteristic of the rest of the Minor Prophets in places 
where this would have been particularly useful. The call to lamentation and 
the fertility theme in Joel 1–2 provide ample opportunity to establish strong 
connections with Hosea and Amos where similar motifs occur (see Hos 2; 14; 
Amos 4–5), yet there is no concerted effort on Joel’s part to do so.51 In fact 
Joel often goes for terminology that is different to the one found in Hosea and 
Amos, demonstrating his independence from them. Instead of using the long 
and very distinctive list “my bread and water, my wool and my flax, my oil and 
my drink” (לחמי ומימי צמרי ופשׁתי שׁמני ושׁקויי) (Hos 2:7),52 he talks of the “wheat 
-He never men .(Joel 1:11, only here in the Twelve) ”(שׂערה) and the barley (חטה)
tions “gardens” (גנות) (Amos 4:9) and the “olive tree” (זית) (Hos 14:7; Amos 4:9), 
but includes the “date palm (תמר) and the apple/apricot (תפוח)” (Joel 1:12, only 
here in the Twelve). To describe hunger, instead of Amos’s unusual phrase 
“cleanness of teeth” (נקיון שׁנים) (4:6), Joel makes an equally unusual use of כרת, 
mentioned above. Instead of Hosea’s “beasts of the field” (חית השׂדה) (2:20 ;2:14; 
4:3; 13:8), Joel prefers “the animals of the field” (בהמות שׂדה) (2:22 ;1:20), only 
here in the Twelve; cf. “animals of the forest” (יער -The ex .(Mic 5:7) (בהמות 
tremely common verb “to turn” (שׁוב) unsurprisingly appears in all three books, 
although Joel gives it his own characteristic twist: “turn to me … with fast (צום), 
and with weeping (בכי), and with mourning (מספד)” (2:12). However, other key 
terms for seeking Yhwh like ׁדרש (Hos 10:12; Amos 5:4–6, 14; Zeph 1:6) and ׁבקש 
(Hos 3:5; 5:6, 15; 7:10; Amos 8:12; Zeph 1:6; 2:3; Zech 8:21–22; Mal 3:1) are miss-
ing from Joel. In their place he uses his own characteristic phraseology: “tear 
your hearts” (קרעו לבבכם) (Joel 2:13);53 “weep” (בכה) (Joel 1:5; 2:17); “consecrate 
a fast, call a solemn assembly” (קדשׁו צום קראו עצרה) (Joel 1:14; 2:15). The only 

49 	� The closest parallels are: “ministers of our God” (Isa 61:6), “ministers of the sanctuary” 
(Ezek 45:4), and “ministers of the house” (Ezek 45:5; 46:24). The phrase “ministers of the 
altar” is unique to Joel.

50 	� The phrase is used in Ps 65:13 and Jer 9:9; 23:10 but not in the Twelve (see Hos 9:13; Amos 1:2; 
Zeph 2:6).

51 	� Contra Schart, Entstehung, 266; Nogalski, “Joel,” 95–98, 101–104.
52 	� In the Twelve, the rare שקויי appears only here, and the pair פשת and צמר only here and 

in Hos 2:11.
53 	� The attempt of Schart, “Section,” 142, to establish a connection with Hos 13:8 ignores the 

fact that the phrase has a completely different meaning in Hosea.
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other time “solemn assembly” (עצרה) appears in the Twelve is Amos 5:21 where 
Yhwh declares he does not delight in such a thing, creating an irreconcilable 
tension with the call of Joel (if the two are meant to be read together, that is).

The judgment of the nations in Joel 4 presents us with another field of un-
utilized opportunities. This text is often seen as a redactional composition that 
anticipates various other passages in the Twelve which address the theme of 
the foreign nations (like Amos 1–2; Obad; Zech 9, 14).54 Yet it is striking that 
whilst unmistakable thematic similarities between Joel and some of these pas-
sages exist, there are also considerable stylistic differences, as well as an over-
all distinctiveness to Joel 4, that preclude the possibility of Joel having been 
written with the rest of the Twelve in mind, although dependence on Obadiah 
is highly likely (on this see below). The unifying motif of Joel 4, the mysteri-
ous “valley of Jehoshaphat” (Joel 4:2, 12) // “valley of decision” (4:14) where the 
judgment of the nations takes place, does not prepare the reader in any mean-
ingful way for what is to come in the rest of the anthology. The motif of the 
miraculous water flowing from the Jerusalem temple in Joel 4:18b reappears 
in Zech 14:8 (cf. Ezek 47:1–12), but the language is so completely different that 
there can be no question of any intended literary connection.

An overall look at the specific nations reveals a curious picture. Whilst Tyre 
and Sidon (Joel 4:4) easily connect with Zech 9:2, the Sabeans (Joel 4:8) are not 
mentioned anywhere else in the collection. The Philistines are designated with 
the unusual גלילות פלשׁת (Joel 4:4) instead of the more common פלשׁתים or the 
list of towns as it appears in Amos 1:6–8; Zeph 2:4; Zech 9:5–6. The coupling 
of Egypt and Edom in Joel 4:19 is surprising.55 The most likely explanation of 
this move is to be sought in Joel’s dual dependence on Exodus and Obadiah, in 
which case the combination of Egypt and Edom here is best seen as symbolic 
depiction of Yhwh’s (and Judah’s) enemies.56 This particular way of symbol-
izing the enemy nations does not anticipate anything else in the rest of the 
Twelve and suggests that Joel’s dependence on Obadiah is no less indicative of 
a desire to connect the two texts in a “Book of the Twelve,” than is his depen-
dence on the exodus indicative of a desire to link Joel and Exodus into a single 
book. A detail that confirms this conclusion is the fact that Joel 4:19 “avoids” 
Obadiah’s favorite term “Esau” (used also in Mal 1:3–4), and Obadiah’s uniquely 

54 	� Nogalski, Processes, 26–48; Schart, Entstehung, 270–277; Wöhrle, Abschluss, 264–279.
55 	� Scoralick, “Case,” 48–50, surveys various proposals and makes an interesting link with the 

devastation of Egypt and Edom in Zechariah 14 and Malachi 1, though this can hardly be 
the original reason for the mention of Egypt and Edom in Joel.

56 	� Sweeney, “Place,” 147.
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coined phrase “Mount Esau” (הר עשׂו) (Obad 8, 9, 19, 21), a perfectly missed op-
portunity to contribute to the creation of a characteristic “style of the Twelve.”

Whilst rarely mentioned peoples like the Greeks (only in Zech 9:13) feature 
in Joel 4, Damascus (Amos 1:3–5; Zech 9:2), Moab and Ammon (Amos 1:13–2:3; 
Zeph 2:8–10), and most notably Assyria (Nahum, Jonah, Zeph 2:13–15), and 
Babylon (Mic 4:10; Hab 1:6; Zech 2:11; 6:10) are nowhere to be seen. Taken as a 
whole, Joel 4 is an extremely unsuitable introduction to the theme of the judg-
ment of the nations as it unfolds in the Book of the Twelve.

Joel’s distinctiveness needs to be taken seriously when we evaluate the 
numerous, indisputable literary allusions scattered throughout the text, like 
Joel 4:16a // Amos 1:2 and Joel 4:18a // Amos 9:13b, for example. Too often pro-
ponents of the “Book of the Twelve” hypothesis quickly jump to the conclusion 
that the mere presence of such allusions indicates an intention to lock Amos 
and Joel into a single composition. In my earlier work on Zephaniah, I argued 
that the redactors of Zephaniah were clearly influenced by the book of Amos, 
yet the nature of the literary dependence suggests there was no editorial effort 
to incorporate the two texts into a larger work.57 Vielhauer reaches a similar 
conclusion with regard to Hosea 1 and the visions of Amos.58 Joel, I submit, 
presents a comparable case. There are unmistakable and widely acknowledged 
links to other biblical books, but the function and hermeneutical significance of 
those links are often misunderstood. The mere presence of such connections 
is not an automatic invitation to read Joel as an integral part of the Book of the 
Twelve.

One example will have to suffice. There is no question that in the description 
of the day of Yhwh as a “day of darkness and gloom, day of cloud and thick 
darkness” in Joel 2:2 and Zeph 1:15 are connected.59 Yet Joel’s depiction of the 
“day of Yhwh” draws on other texts as well, some of them outside the corpus 
of the Minor Prophets. Joel 1:15 (אהה ליום כי קרוב יום יהוה וכשׁד משׁדי יבוא) is a 
combination of Isa 13:6 (כשׁד משׁדי יבוא), Ezek 30:2 (הה ליום), and the set phrase 
“for the day of Yhwh is near” (כי קרוב יום יהוה) (Isa 13:6; Obad 15; Zeph 1:7, 15; cf. 
Ezek 30:3). The detailed description of an advancing army (Joel 1:6; 2:1–9) cul-
minating in the darkening of the sky (Joel 2:10; Isa 13:10), and the link between 
the day of Yhwh and lamentation (Isa 13:6: הילילו), brings Joel 1–2 and Isa 13 
even closer together.60 There is no reason to privilege the connection between 

57 	� Hadjiev, “Zephaniah,” 328–335.
58 	� Vielhauer, “Hosea,” 68–69.
59 	� The direction of dependence is estimated differently: Zephaniah is dependent on Joel 

(Nogalski, Precursors, 194–195); Joel is dependent on Zephaniah (Wöhrle, Sammlungen, 
437–438); both are part of the same redaction (Bosshard-Nepustil, Rezeptionen, 325–326).

60 	� Strazicich, Joel’s Use, 93, 102–110, 117–141.
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Joel and Zephaniah and estimate its significance differently from the signifi-
cance of the Isaiah connection. By far the most economical hypothesis is that 
Joel combines material from Isa 13 and Zephaniah and perhaps even points the 
reader to these other prophetic texts, but does not demand that these be read 
as integral components of a single book.61

In other cases, Joel’s “links” to the rest of the Minor Prophets are simply 
due to coincidence, and carry no hermeneutical significance whatsoever. 
Sometimes we have common expressions used independently by different au-
thors. For example, “grain (דגן), wine (ׁתירוש), and oil (יצהר)” in Joel 1:10; 2:19 
is hardly an intentional allusion back to Hos 2:10, 24 or a forward pointer to 
Hag 1:11.62 The phrase is just a widespread idiom.63 The same, contra Nogalski,64 
is true of the repetition of “the vine (גפן) and the fig tree (תאנה)” in Joel 1:7, 
12; 2:22 and Hos 2:14.65 Nogalski objects to this kind of reasoning by pointing 
out that “some thematic lines of connections are created by combinations of 
relatively common words” (italics original), the motif of agricultural fertility 
being an obvious example, since agricultural terms are by definition common 
in ancient Israelite discourse.66 However, if Joel is indeed aiming to reflect and 
develop the theme of fertility from Hosea, it is inexplicable why he chooses 
to connect to the earlier prophetic work exclusively via these commonplace 
idioms and ignores Hosea’s distinctive language and imagery (see above). As  
I have argued elsewhere, an “overlap [of common vocabulary] needs to include 
a critical minimum of characteristic expressions and ideas and one needs to pay 
sufficient attention not just to similarities but also to the differences of the pas-
sages in question” in order to prove conscious attempt at literary connection.67

Even when we are not dealing with stock phrases, there are many cases 
where coincidence is still the most likely explanation for the recurrence of sim-
ilar vocabulary or imagery. A case in point is Joel’s locust plague. There are only 

61 	� A similar point with regard to Malachi has been made by Kessler, “Unity,” 227–234. See 
also the discussion on Isaiah and the Twelve in Schultz, “Ties,” 41–45.

62 	� Contra Nogalski, “Joel,” 102; Collins, Mantle, 67.
63 	� See Deut 7:13; 11:14; 12:17; 14:23; 18:4; 28:51; Num 18:12; Jer 31:12; 2 Chr 31:5; 32:28; Neh 5:11; 10:40; 

13:5, 12 and the shorter variant “grain (דגן) and wine (תירוש)”: Gen 27:28, 37; Deut 33:28; 
Ps 4:8; 2 Kgs 18:32 // Isa 36:17; Isa 62:8; Hos 2:11; 7:14; 9:1–2; Zech 9:17.

64 	� Nogalski, “Joel,” 102–103.
65 	� The phrase appears in Num 20:5; Deut 8:8; 1 Kgs 5:5; 2 Kgs 18:31 // Isa 36:16; Ps 105:33; 

Cant 2:13; Isa 34:4; Jer 5:17; 8:13; Mic 4:4; Hab 3:17; Hag 2:19; Zech 3:10.
66 	� Nogalski, “Book,” 19.
67 	� Hadjiev, Composition, 33–34, 38–40 (quote on p. 40). See further Schultz, “Ties,” 32; Cuffey, 

“Remnant,” 203–208. In this respect the proposal of Wöhrle, “Cross-References,” 8, to in-
troduce more rigorous controls for distinguishing conscious from unconscious literary 
allusions is welcome, but incomplete.
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three books in the Twelve where locusts imagery appears, and in all three cases 
it is juxtaposed with the motif of devouring fire (Joel 1:4–20; Amos 7:1–6 and 
Nah 3:15–16). The rare term גזם is used only in Amos 4:9 and Joel 1:4, 2:25. This 
is enough for Nogalski, Schart, and Wöhrle to suggest that the passages are re-
dactionally connected, although they reconstruct the connection differently.68

However, when one takes a look at the passages as a whole, rather than sim-
ply focusing on the similarities, it becomes clear that the links are most likely 
coincidental. The word גזם is virtually the only connection between Amos 4:6–
11 and Joel 1:4–2:25 (see also the use of שׁוב עד in both). The גזם eats different 
things in these texts, the drought is described in different ways (Joel 1:17–20; 
Amos 4:7), and the words for “fire” are different (cf. שׂרפה in Amos 4:11). Even 
more peculiar is the link in Joel with Amos 7:1–6. The word for locust Amos used 
there is גבי, a term that occurs only twice in the Hebrew Bible, both times in the 
Twelve (Amos 7:1 and Nah 3:17; cf. Isa 33:4). Yet Joel does not appropriate this 
rare term. Instead, his list in 1:4 and 2:25 consists of גזם (Amos 4:9), ארבה and 
 which does not חסיל and surprisingly of the unexpected term ,(Nah 3:15–16) ילק
resurface anywhere else in the Twelve. If Joel was composed for its current lit-
erary context, the “substitution” of Amos’s (and Nahum’s) גבי with חסיל is very 
difficult to explain. Joel may be influenced by Amos 7:1–6 in his combination of 
fire and locusts imagery, but is not using the language of Amos’s visions and so 
it is not likely that he was composing his text as an introduction to Amos. One 
may choose to read Amos in the light of Joel, but this is the decision of a later 
reading community, not the invitation of the author(s) of Joel.

5	 Conclusion: How Should We Then Read the Twelve?

The “Book of the Twelve” was not rediscovered but (re)invented by modern 
scholarship. There is every reason to believe that the Minor Prophets evolved 
at first independently, and were placed together in an anthology-type collec-
tion only at a late stage of the canonical process. The claim that the individual 
prophetic books cannot be properly understood on their own, and need always 
to be read in the light of the larger whole (i.e. the Twelve), must therefore be 
rejected. There is, of course, nothing to prevent a modern reader from inter-
preting the anthology as a unit and generating new meanings by placing the 
various prophetic scripts alongside each other in creative ways. However, such 
a reading strategy is a synchronic enterprise that depends on the decision of 

68 	� Nogalski, Processes, 23, 120–121, 124–127; Schart, Entstehung, 261–262, 274; Wöhrle, 
Abschluss, 146, 154–155.
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later interpreters, and is not demanded as such by the nature of the text. It 
should not be confused with diachronic arguments, or related to the process of 
the composition of the Twelve. Originally the Minor Prophets were intended 
to be read not as a collection but as self-contained works. To continue to read 
them in such a manner is still a legitimate exercise.
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