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Introduction

The historical evidence for the unity of the Twelve Prophets has
been well rehearsed by now:! the text of Sir 48,20.22; 49,7-8.10
(c. 200 B.C.) mentions Isaiah, Jeremiah, Ezekiel, and the Twelve
Prophets; the Qumran scrolls 4QXII=-4QXIls, 4QXIle, and 4QXIIe
(c. 150-25 B.C.) all witness to the early combination of »books« on a
single scroll; and 8HevXII gr (c. 50 B.C.-A.D. 50) is a single Greek
scroll that combines the Twelve Prophets.2 Virtually every list of canoni-
cal books from the second century B.C. through the fourth century A.D.
counts the Twelve Prophets as one book.3 The consistent testimony of
this documentation suggests that the publication of the Twelve as a unit
was much more than a mechanical convenience.*

The basic thesis of K. Budde and R. E. Wolfe that the Book of
the Twelve underwent a systematic redaction has been revived more re-

1 »Dass die Sammlung der Prophetenschriften, welche im Zwélfprophetenbuch vereinigt
sind, schon in relativ alter Zeit als eine zusammengehérige Einheit betrachtet wurde,
lasst sich aus verschiedenen Anzeichen erschliessen« (K. Marti, Das Dodekapropheton,
KHT 13, 1904, xiii).

2 See also Acts 7,42; 13,40 and MurXII (c. A.D. 75-100).

3 See E. Earle Ellis, The Old Testament Canon in the Early Church, in: Martin Jan
Mulder and Harry Sysling (eds.), Mikra, reprint, 2004; note Jerome’s statement: unum
librum esse duodecim Prophetarum. The Masoretic Text, which indicates the halfway
point in verses for each biblical book, does not give a halfway point for each of the
Twelve but only for the Twelve Prophets as a whole (Mic 3,12).

4 »It is important to remember that the twelve primary prophetic writings were unified
not merely to the extent that they were combined and written on a single scroll but
they were further woven and rewoven together into a unit by these successive re-edit-
ings. Accordingly, the Book of the Twelve was not a book merely in the restricted sense
that a number of prophecies were written upon a single scroll. In light of these edi-
torial trends it is not surprising that ever since the time of Ben Sirach this collection of
such remote and diverse origins should be considered as a literary unity, the Book
of the Twelve« (R. E. Wolfe, The Editing of the Book of the Twelve, ZAW 53 [1935],
126).
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cently in the works of scholars such as James Nogalski.’ For the most
part, the studies in this area have been devoted to the order of the
Twelve as found in the Masoretic Text, but the current trend shows
a growing interest in the Septuagint, which features a different order for
»books« 2-6.6 The redaction-critical assessment of the book’s origin,
development, and final editorial shaping has contributed much to the
identification of catchwords and themes on the level of the book as a
whole.

The present article seeks to discuss the compositional seams among
the twelve parts of the book. This discussion follows the order of the
Masoretic Text and the Greek Minor Prophets Scroll from Nahal Hever.
Some of the observations presented here have been made elsewhere but
with different conclusions. What emerges from a compositional analysis
is an intentional strategy that can be traced along the seams where the
pieces have been put together. To follow this strategy is to follow the
theological message of the Twelve Prophets.

Hosea—Joel

A programmatic, eschatological introduction to the Book of the
Twelve is provided in Hos 3,4-5. It is said that after a period of time
without a king (Hos 3,4), the people will seek Yahweh and their Davidic
king »at the end of the days« (Hos 3,5). The hope of an eschatological
king and the use of the phrase »at the end of the days« (@271 N*nR2)

5 Budde (Eine folgenschwere Redaktion des Zwolfprophetenbuchs, ZAW 39 {1922],
218-29) argued that the redactors of the Book of the Twelve had removed virtually all
of the »human elements« about the lives of the prophets in order to present the book as
divine speech alone; the presence of Hosea 1-3 and Jonah created problems for this hy-
pothesis. Wolfe (op. cit., 90-129) posited so many editors that his article amounted to
little more than a categorization of recurring motifs. See D. Schneider, The Unity of the
Book of the Twelve, Ph.D. diss., Yale University 1979; Paul House, The Unity of the
Twelve, 1990; James Nogalski, Redactional Layers and Intentions: Uniting the Writ-
ings of the Book of the Twelve, Ph.D. diss., University of Ziirich 1991; idem, Literary
Precursors to the Book of the Twelve, BZAW 217, 1993; idem, Redactional Processes
in the Book of the Twelve, BZAW 218, 1993; James Nogalski and Marvin A. Sweeney
eds., Reading and Hearing the Book of the Twelve, 2000.

¢ E.g., Barry Alan Jones, The Formation of the Book of the Twelve: A Study in Text and
Canon, 1995; Jones argues that the LXX order — with the exception of Jonah, for
which he prefers the 4QXII# placement at the end - is the original order, which the MT
rearranged for its own purposes (Jones, 226). Jones recognizes the existence of variant
editions in antiquity and describes the MT as »the final stage in the development of the
Hebrew text of the collection« (Jones, 174, 229). See Emanuel Tov, Textual Criticism
of the Hebrew Bible, 2nd ed. 2001; Eugene Ulrich, The Dead Sea Scrolls and the Ori-
gins of the Bible, 1999.

L
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186 Michael B. Shepherd

create an intertextual link with the key poetic seams of the Pentateuch
(Gen 49,1.8-12; Num 24,7-9.14; Deut 31,29; 33,5).7 Indeed, a royal
or messianic eschatology figures prominently throughout the Twelve
(e.g., Am 9,11-12; Mic 2,12-13; 4,1; 5,1-4a [5,2-5a]; Zach 9,9-10.16).

The conclusion of Hosea bears a distinct wisdom stamp: »Whoever
is wise, let him understand these things; whoever is discerning, let him
know them« (Hos 14,10a [14,9a]; cf., Deut 32,29; Jer 9,11 [9,12];
Ps 107,43). According to Brevard Childs, »The verse functions as an
explicit directive to the reader to instruct him in the proper understand-
ing of the collection.«® By »collection« Childs means the collection of
Hosea’s oracles, but there is evidence that the author intends for the en-
tire Book of the Twelve to be read as wisdom. The wisdom language
continues in Joel 1,2-3 with an admonition for the older generation to
instruct the younger generation (cf., Ps 78,1-8; Prov 1-9). This com-
positional seam between Hosea and Joel directs the reader to a wisdom
reading strategy for the Twelve Prophets as a whole.?

Joel-Amos

Amos begins with what can be called a quotation from Joel 4,16a
[3,16a]: » Yahweh roars from Zion and gives his voice from Jerusalem«
(Am 1,2a).19 In addition, Rolf Rendtorff has observed that »the theme
of the Day of YHWH which dominates the book of Joel also occurs in
Amos 5.18-20, with echoes of Joel 2.2.«11 In both texts the day of
Yahweh is a day of darkness. Not only is Joel dominated by this day
(Joel 1,15; 2,1.11; 3,4; 4,14 [3,14]), but also the whole of Amos is pre-
occupied with a future day of its own (Am 2,16; 4,2; 6,3; 8,11.13;
9,11.13; cf., Joel 4,1.18 [3,1.18]).

7 See John H. Sailhamer, The Pentateuch as Narrative, 1992, 35-37; note that Isaiah also
begins with an expectation of what will be »at the end of the days« (Isa 2,1-5).

8 Brevard S. Childs, Introduction to the Old Testament as Scripture, 1979, 382.

9 Not to be overlooked is the use of 21 (»to return«) between Hosea and Joel (Hos 6,1;
12,7; 14,2 [14,1]; Joel 2,12-14; see also Am 4,6-11).

10 Cf., Joel 2,10-11; see also Am 3,4.8; note the use of ¥ in Joel 4,16a [3,16a] and
Am 1,1b; note also the link between Joel 1,4 and Am 4,9 and the link between Joel 1,5b;
4,18a [3,18a] and Am 9,13b; the mention of Edom in Joel 4,19 [3,19] serves as a link to
Am 1,6.9.11; 2,1.

11 Rolf Rendtorff, The Old Testament: An Introduction, trans. John Bowden, 1986, 220;
see also the shared description of the coming enemy nation in terms of a locust plague
(Joel 1,4-2,27; Am 6,14-7,3).
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Amos—Obadiah

Amos takes a decisive turn at 9,8b where Yahweh states that he will
not completely destroy the house of Jacob. He then speaks of a future
day when he will raise the fallen booth of David ... »that they may pos-
sess the remnant of Edom and all the nations who are called by my
name« (Am 9,11-12). John Sailhamer has noted that »Israel’s enemies
are collectivized here in the form of the nation of Edom, not only
because Edom was historically a perennial enemy of Israel, but more
importantly because the Hebrew name Edom can also be read as >hu-
manity«.«12 The following » book « of Obadiah begins with the judgment
of Edom, but its conclusion has to do with the messianic kingdom and
the possession of Gentile nations like Edom.13 The five occurrences in
Ob 17-21 of words related to the root 27" (»to possess«) make the con-
nection with Am 9,12 very strong.

The first part of Am 9,12 in the Septuagint reads: &Tmrws
EkinTicwotv ol kardAoror TéV &vBpddTrwv (»in order that the rem-
nant of mankind may seek «). Where the Masoretic Text has 107" (»they
may possess«), the Septuagint reflects 1077 (»they may seek«); and
where the Masoretic Text has DR (»Edom«), the Septuagint reflects
078 (»mankind«). Thus, even though the great Septuagint codices have
the order Amos-Micah-Joel-Obadiah-Jonah, the Greek text here pre-
supposes the Amos-Obadiah sequence of the Masoretic Text. Codex
Alexandrinus and Acts 15,17 include Tdv kUpiov (»the Lord«) as the
direct object of the verb »seek.« This is apparently an interpretation of
the marker PR (the Aleph and the Taw, otherwise known as the Alpha
and the Omega, the beginning and the end [Isa 41,4; 44,6; Rev 1,8;
22,13]).

Obadiah-Jonah

The theme of the inclusion of the Gentiles in God’s eschatological,
messianic kingdom is continued in Jonah.14 Each time Nineveh is men-
tioned in Jonah, it is described as a great city (Jon 1,2; 3,2-3; 4,11).
That this description has to do with importance and not with size is con-
firmed by the same description of Nineveh in Gen 10,11-12. In Gen-
esis 10, Assyria and Babylon constitute the center of the Gentile world.
Therefore, these nations are of central importance to God’s purpose of

12 John H. Sailhamer, Introduction to Old Testament Theology, 1995, 251.

13 »Israel’s possession of Edom is taken as a sign of Edom’s (humanity’s) membership in
God’s kingdom« (Sailhamer, 251).

14 There is also a minor catchword association with 79* (»to go down«) (Am 9,2; Ob 4;
Jon 1,3.5; Mic 1,3.12).
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blessing for all nations (Gen 12,3). Jonah 1-4 is a defense of God’s right
to have compassion on the Gentiles (Jon 4,11), of whom Nineveh is the

representative. Thus, the great city of Nineveh is to Jonah what Edom is
to Amos and Obadiah.1’

Jonah-Micah

The sequence Jonah-Micah-Nahum-Habakkuk features Assyria
as the representative Gentile nation. The role of Nineveh in Jonah and
Nahum is obvious enough, and Assyria has an important place in
Mic 5,4b-5 [5,5b-6]; 7,11-12. But there is no explicit mention of Assy-
ria in Habakkuk. In fact, Hab 1,6 seems to indicate that Babylon is the
foreign nation in view. The Septuagint, however, has ToUs paxnTas
(»the warriors«) after »the Chaldeans.« This has all the marks of a con-
flated reading. It appears that the original Hebrew text had only B*1231
(»the warriors«). A scribe, whose work is represented in the Masoretic
Text, later substituted a specific historical referent for »the warriors«:
»the Chaldeans.« The Septuagint translator either had a Hebrew text in
which the two readings had already been brought together or he simply
included the two readings of which he was aware.

The message of the inclusion of the Gentiles in Jonah is given an es-
chatological slant by its position between Obadiah (Ob 8.15) and
Micah (Mic 2,4; 4,1.6; 5,9 [5,10]; 7,11-12). Micah 4,1-5 (cf., Isa 2,1-5)
has the nations coming to the mountain of Yahweh to be taught
the Torah »at the end of the days.« Much like the programmatic intro-
duction in Hos 3,4-5, the eschatology of Micah includes a coming ruler
(Mic 5,1-4a [5,2-5a]). Assyria is employed as a pre-figuration of
the Gentile domain that will belong to the coming ruler in the last day
(Mic $,4b-5.9 [5,5b—6.10]).

Micah—-Nahum

Micah is linked to Nahum in the first place by its position between
Jonah and Nahum, two books whose shared subject is Nineveh.1¢ Both
Micah and Nahum look forward to a coming individual with whom
shalom or peace is associated. The coming ruler is called peace in
Mic 5,4a (5,5a) (cf., Isa 9,5 [9,6]); and the bearer of good news in
Nah 2,1 (1,15) is one who proclaims peace (cf., Isa 41,27). This mes-

15 In the Book of the Twelve, Nineveh represents God’s inclusion of the nations (Jonah)
and God’s judgment of the nations (Nahum); in Jonah, the Gentiles are the believers
(Jon 1,16; 3,5).

16 See also the following links: Joel 2,13-14 4 Jon 4,2 42 Mic 7,18 4 Nah 1,3; Joel 4,16
[3,16] & Mic 1,4 2 Nah 1,5; Mic 7,14 2 Nah 1,4.
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sianic figure will bring deliverance to Judah from enemies like Assyria/
Nineveh in the last days (Mic §,1-5.9 [5,2-6.10]; 7,11-12; Nah 1,9-2,3
[2,2}).

Nahum-~Habakkuk

The Nahum-Habakkuk sequence is framed by two poems that give
an eschatological shape to the unit (Nah 1,1-8; Hab 3). The partial
acrostic in Nah 1,1-8 is more concerned with God’s enemies in general
(Nah 1,2) and with God’s judgment of the entire world (Nah 1,5) than it
is with Nineveh. Thus, the reader is encouraged to understand the whole
of Nahum as a portrait of the coming day of distress (Nah 1,7), not
merely as a documentation of an historical event.

The whole of Habakkuk is concerned with faith (ja® [Hab 1,5b;
2,4b]) in God’s future work (5v® [Hab 1,5b; 3,2]).17 The prayer of
Habakkuk (Hab 3) is anticipated by the prophet’s words in Hab 2,1b
where he says that he will look to see what Yahweh has to say
(Hab 2,2-20) and will see how he himself will respond (Hab 3). It is in
chapter 3 that the historical situation of the first two chapters is made
into an occasion to speak of God’s future work.18 Just as in Nah 1,7,
a coming day of distress is expected in Hab 3,16 (see also Zeph 1,15).
The clue that this is intended to be understood as an eschatological day
is found in Hab 3,19b: »For the director, on my stringed instruments.«
The fact that this is a psalm heading (e.g., Ps 4,1) and not a psalm con-
clusion indicates that the psalm of Habakkuk 3 has been lifted from a
director’s collection along with the heading to the following psalm. The
purpose of the heading’s inclusion here lies in the common Greek under-
standing of the phrase n8and (»for the director«) as eis T6 TéAos (»for
the end«) (e.g., Ps 68,1 LXX; Ps 69,1 MT).

Habakkuk-Zephaniah

Habakkuk functions as a hinge between the Jonah-Micah-Nahum-
Habakkuk sequence and the Zephaniah-Haggai-Zechariah-Malachi se-
quence. It marks a shift back to the focus on the day of Yahweh that was

17 Why is the verb P (»to die«) not used in Hab 2,4a to contrast the verb i*I1 (»to live«)
in Hab 2,4b? The verb $BY (»to swell«) seems to have been chosen for its transposition
of the first two letters of S¥B (Hab 1,5b; 3,2).

18 This work is described in terms of the exodus, Sinai, the flood, and the conquest
(Hab 3,3-15; cf., Pss 18,8~16 [18,7-15]; 77,17-21 [77,16-20)); it is a work of deliver-
ance for the righteous and judgment for the wicked that culminates in a messianic de-
feat of the enemy (Hab 3,13; cf., Gen 3,15; Num 24,17; Judg 5,26; Pss 68,22 [68,21];
110,5-6).
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observed in the Hosea-Joel-Amos-Obadiah sequence. The first hint of
this shift comes in Hab 2,3a with the mention of an »appointed time«
(79M) and an »end« (YP).1° A key expression in Hab 2,20b then looks
forward to Zephaniah: »Hush before him all the earth.« Zephaniah 1,7a
echoes with »Hush before the Lord Yahweh, for the day of Yahweh is
near.«

The »day of distress« (1% 01") in Hab 1,16b looks back to
Nah 1,7, but it also looks ahead to the pervasive day of Yahweh in
Zephaniah (Zeph 1,7-10.14-18; 2,2-3; 3,8.11.16.19-20). Some trans-
lations of Hab 1,16b have the prophet waiting for the invading people
to come up in the day of distress. But the prophet is not merely waiting;
he is resting (fM1). The word order of the Hebrew text suggests that
the DY (»people«) is not the subject of the verbal action in the infinitive
N5 (»to come up«). Rather, the sense is »I am resting for the day of
distress to come up to a people invading us.« That is, the prophet is rest-
ing in the hope of Yahweh’s deliverance (see Hab 3,18). The text of
Zephaniah picks up on this in its nations corpus (Zeph 2,4-15) where
the day of Yahweh (Zeph 2,3) literally does come upon the people.

Zephaniah-Haggai

The Zephaniah-Haggai sequence bears the fewest marks of
compositional activity among the Twelve, yet the Nahum-Habakkuk
-Zephaniah-Haggai-Zechariah-Malachi sequence does not vary among
the textual witnesses.20 The reader is thus left to observe the effect of
Haggai’s placement after Zephaniah. Most notable is the phrase
R O1°3 (»in that day«) in Hag 2,23 where Yahweh says that he will
take Zerubbabel and set him as a seal — a possible messianic image. This
phrase occurs three times in Zephaniah (Zeph 1,10; 3,11.16), and the
last two occurrences come in the restoration section (Zeph 3,9-20). The
juxtaposition of Zephaniah and Haggai causes the reader to understand
the temple restoration of Hag 2,1-9 as a picture of the eschatological
restoration expected in Zeph 3,9-20. This is not unlike the use of temple
imagery in Ezek 4048 to depict the restoration of God’s people ex-
pected in Ezek 33-39.

19 Note the similarity of terminology used here to that of Daniel 12.

20 This is not to say that the Zephaniah-Haggai sequence is without verbal links: see
Zeph 1,3 and Hag 1,11; Zeph 1,13 and Hag 1,6. See also the remnant theme in
Zeph 2,7.9; 3,13 and Hag 1,12.14; 2,2 (also Zach 8,6.11-12; 14,2).
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Haggai-Zechariah

Both Haggai and Zechariah were post-exilic prophets with an in-
terest in the rebuilding of the temple (Ezr 5,1-2). The dates provided in
Hag 1,1.15; 2,1.10.20; Zach 1,1.7; 7,1 make for a close relationship be-
tween Haggai 1-2 and Zechariah 1-8. In the final section of Haggai
(Hag 2,20-23), Zerubbabel is portrayed as a messianic figure called the
servant of Yahweh (Hag 2,23; cf., Isa 42,1; 49,3; 50,10; 52,13). He is
presented as a pre-figuration of the individual whom Yahweh describes
to Joshua the high priest in Zach 3,8b: »Behold, I am bringing my ser-
vant, branch.«2! The branch is none other than the future Davidic king
(Isa 4,2; Jer 23,5-6) who will build a house for Yahweh (2 Sam 7,13;
Zach 6,12-13). The description of the branch in Zach 6,12-13 is re-
markably similar to the one of the ruler in Mic §,1-4a (5,2-5a): he will
rule on his throne (Mic 5,1a [5,2a]; Zach 6,13a); and peace will be as-
sociated with him (Mic 5,4a [5,5a]; Hag 2,9; Zach 6,13b).22

Zechariah—-Malachi

The second half of Zechariah consists of two sections: chapters
9-11 and chapters 12-14. Both of these sections begin with the head-
ing MM 127 RN (»the oracle of the word of Yahweh«), which only
occurs three times in the Hebrew Bible. The third occurrence comes
at the outset of Malachi (Mal 1,1). By means of this continued use
of such a unique heading, the eschatology of Zechariah 12-14
(Zach 12,3-4.6.8-9.11;13,1-2.4; 14,1.4.6.8-9.13.20-21) is brought to
bear on the text of Malachi.23 The specific mention of a final day is
taken up in Mal 3,17-24 (3,17-4,6) where the reader learns that Elijah
the prophet will be sent (MT5@) before the day of Yahweh (Mal 3,23
[4,5]). This appears to be an identification of the messenger/forerun-
ner met in Mal 3,1: »Behold, I am sending nSw) my messenger, and he
will prepare a way before me« (cf., Ex 23,20; Isa 40,3; Zach 12,8b;
Mk 1,2-3).2¢

Jonah is the concluding book in the 4QXII#* order of the Twelve,
yet Jonah bears no canonical relationship to the following book of

21 The fact that the branch is not a contemporary of Joshua is made evident by the use
of hinneb plus the participle (see E. F. Kautzsch ed., Gesenius’ Hebrew Grammayr, trans.
A. E. Cowley, 2nd ed., 1910, 359-60).

22 See also Mic 5,1-4a.9 (5,2-5a.10) and Hag 2,22; Zach 9,9-10.

23 See also the following links: Mic 7,8-9; Zach 13,9; 14,6-7; Mal 3,3.20.

24 The interpretation of Mal 3,1 in Mal 3,23 (4,5) (the prophet Elijah) is not unlike the
interpretation of Deut 18,18 in Deut 34,10 (the prophet like Moses); see the use of
18‘7?3 elsewhere (Hag 1,13; Zach 1,9-14; 2,7; 3,1-6; 4,1-5; 6,4-5.
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Psalms.2S Malachi 3,22-24 (4,4-6), on the other hand, is a different
story. Joseph Blenkinsopp and John Sailhamer have identified two ca-
nonical seams: one between the Law and the Prophets (Deut 33,1-Jos 1,9)
and one between the Prophets and the Writings (Mal 3,22 [4,4]-Ps 1).26
In the first seam (Deut 33,1-Jos 1,9) the wise man Joshua (Deut 34,9),
in expectation of the prophet like Moses (Deut 34,10), is instructed to
meditate in the Torah day and night (Jos 1,8) in order to gain wisdom
(52w). In the second seam (Mal 3,22 [4,4]-Ps 1) the wise person medi-
tates in the Torah day and night (Ps 1,2) in expectation of the prophet
Elijah (Mal 3,23 [4,5]).27

Conclusion

A compositional approach to the Book of the Twelve takes seri-
ously the historical reality of the book’s literary unity. The composition
of the Twelve is just as much an historical act as any other; and the his-
torical dimensions of the text have not been treated adequately until the
text has been interpreted as a whole. The internal evidence of the book’s
composition corroborates the external evidence cited at the outset of
this article: a compositional strategy can be followed through which the
reader is given an eschatological and messianic message — a message
suited for every subsequent generation of faith.

Recent scholarship has taken seriously the historical evidence for the unity of the
Twelve. Numerous studies on the redaction of the Twelve have advanced the discussion
toward an understanding of how the book is able to function as a whole. The present article
examines the compositional seams where the twelve parts of the book have been put
together. This is done with a view toward the compositional strategy of the Twelve as a
whole.

La recherche récente a pris au sérieux les données historiques qui plaident pour une
unité du livre des Douze Prophétes. Bien des études relatives a ce sujet ont donné lieu 2 des
développements comprenant ce livee comme une entité unique. Cette étude examine dans la

25 QOver against the Babylonian Talmud (Baba Batra 14b), which begins the third division
of the canon with Ruth, the following witnesses attest to the placement of Psalms at the
head of the Writings: 4QMMT, Luke 24,44, Philo, Jerome, and the Leningrad Codex.

26 Joseph Blenkinsopp, Prophecy and Canon, 1977; John H. Sailhamer, Introduction to
Old Testament Theology, 1995, 239—43.

27 Psalm 1 is widely recognized as a wisdom psalm because of its contrast of the righteous
and the wicked (cf., Prov 10,1-22,16; see Hermann Gunkel and Joachim Begrich,
Introduction to Psalms, trans. James D. Nogalski, 1998, 296); see also Rolf Rendtorff
(The Canonical Hebrew Bible, trans. David E. Orton, 2005, 6) who connects the
imperative to remember the Torah in Mal 3,22 (4,4) with the Torah meditation in
Ps 1,2.
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composition finale les »points de suture« au moyen desquels les douze parties du livre ont
été reliées. On entrevoit ainsi une stratégie de la composition du livre des Douze Prophétes
en tant que livre unique.

Die neuere Forschung hat die historischen Befunde, die fiir eine Einheit des Zwolf-
prophetenbuches sprechen, ernst genommen. Zahireiche Studien zur Redaktion des Zwolf-
prophetenbuches haben Vorschlige entwickelt, wie dieses Buch als eine Einheit verstanden
werden kann. Der vorliegende Artikel untersucht die kompositorischen Nihte, an denen
die zwolf Teile des Buches zusammengefiigt worden sind. Dabei wird die kompositorische
Strategie des Zwolfprophetenbuches als einer Ganzheit in den Blick genommen.
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